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craving."1 Further, "to decide how far the formula of the five
Khandhas (Skandhas in Sanskrit) is primitive as the expression
of the doctrine of non-soul is as difficult as in the case of the
Chain of Causation. It is set forth in the second sermon which
Buddha is said to have preached, but this sermon with its formal
divisions and questions and answers has the appearance of being
a product of Abhidharma method converted into a dialogue what-
ever may be the way in which the doctrine was first formulated,
and it now forms with the Chain of Causation the chief theoretical
basis of Buddhism/'2
In face of these difficulties it is almost impossible to attempt
any systematic presentation of Buddha's o\ra views. We have
therefore to begin with the first attempts at a system, namely,
the Theravada.
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The significance of Buddha's silence to the question whether the
dtman exists or not seems to be that it is a transcendental entity
about which nothing can be predicated. If existence and non-
existence are to be regarded as predicates, as it is done by many
both in the East and the West, then they are applicable only to
things of the empirical world, but not to the transcendental. That
is why Buddha refuses to say either that it does not exist or that
it exists. For instance, we read, in the Kindred Sayings in the
dialogue between Sister Khema and King Pasenadi, that Buddha
does not reveal either that he will exist after death or will not
exist after death. This may be interpreted as that he exists, not
as a particular I or He, but as some indescribable entity. There
are four undetermined or rather undeterminable questions in
Buddhism, namely,
(1)  whether the universe is eternal or not;
(2)  whether the universe is finite or not;
(3)  whether the vital principle (jiva) is the same as, or other than
the body;
(4)  whether after death a Tathagata exists or not.3
And it is possible to give affirmative or negative answers to these
questions. The Buddhist schools differ practically on all these
* The Life of Buddha, p, 193.           * Ibid., p. 403.
3 Ibid., p. 201. Cp. the antinomies of Kant.
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